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BY LOUIS F. BUDENZ 


HE appointment of Myron C. 
Taylor as “personal envoy” of 
the President of the United States 
to the Pope makes pertinent an 
inquiry into the Vatican’s political 
position in world affairs. Such an 
inquiry will throw new light on the 
present policies of the Papacy in 
the international scene and will ex- 
plain their inherent opposition to 
the democratic struggles of the 
people for peace and security. 
Taylor’s appointment has brought 
forth expressions of condemnation 
and alarm from prominent Protes- 
tant churchmen in America. The 
Federal Council of Churches of 
Christ has stated its opposition to 
the appointment, lest it prove to 
be “a stepping stone to official dip- 
lomatic relations with the Vatican.” 
Reverend Dr. George A. Buttrick, 
president of the Council and pastor 
of the Madison Avenue Presby- 
terian Church in New York, has 
gone further and told the President 
that American Protestants sense “a 
threat to their convictions” and en- 
tertain serious misgivings about the 
Taylor mission. A Baptist delega- 
tion has warned that this unusual 
procedure is a violation of the 
American principle of separation of 
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Church and State, while the Evan- 
gelical Churches of Pennsylvania 
(meeting in New York in March) 
castigated the move as a trampling 
upon the Bill of Rights. 

Even though some may attempt 
to detect a touch of sectarian bias. 
in such statements, their validity is 
incontestable. It is based upon the 
American concept of the complete 
separation of Church and State— 
definitely made the law of the land 
by the Bill of Rights—which arose 
out of direct conflict with the Papal 
political stand on the matter and 
with those who sought to ape the 
Papal political pattern in this re- 
spect, such as the Established 
Church of England. 


Church and State 


Thomas Jefferson, the driving 
force behind the winning of the 
Bill of Rights, expressed “sovereign 
reverence” for that “act of the 
whole American people” which 
established the first Amendment to 
the Constitution, “thus building a 
wall of separation between Church 
and State.” This complete separa- 
tion of Church and State was the 
culmination of a centuries-old 
struggle in Europe for deep- 
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going social and political reforms. 
Through this struggle the burgher 
class sought to throw off that joint 
domination of ecclesiastics who 
were also feudal lords and feudal 
lords who were frequently wielders 
of ecclesiastical power which con- 
stituted a mainstay of the feudal 
system. 

A brief sketch of this titanic 
struggle and its repercussions in 
colonial America is found in Par- 
rington’s Main Currents in Amer- 
ican Thought. Parrington has given 
to Roger Williams his rightful place 
as the banner-bearer of religious 
liberty in the colonies, and has 
pointed out how Luther’s slogan of 
“every man his own priest” (which 
dominated Williams’ views) gave 
impetus to that burgher concept of 
a “democratic state.” In colonial 
America Williams’ movement for 
freedom of worship and a “demo- 
cratic church” joined hands with 
Nathaniel Bacon’s rebellion of the 
small farmers of Virginia (1676) to 
lay the foundations for the Jeffer- 
sonian party, which triumphed in 
part through the Bill of Rights. 

Jefferson, who said much of the 
age-long conflict to demolish the 
feudal system, wrote in his “Notes 
on Religion”: 

“It was the misfortune of man- 
kind that during the darker cen- 
turies the Christian priests, follow- 
ing their ambition and avarice, 
combining with the magistrate to 
divide the spoils of the people, 
could establish the notion that 
schismatics might be ousted of their 
possessions and destroyed. This no- 
tion we have not yet cleared our- 
selves from.” (The Jeffersonian 
Cyclopedia, p. 745.) 
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We must then remember that, 
when Jefferson inveighs against 
“the civil magistrate” having any- 
thing to do with the control of re- 
ligion, “its exercises, its discipline 
or its doctrines”—as he does in his 
letter to Reverend Samuel Miller 
and on other occasions—he is di- 
rectly attacking the concept which 


‘led to that history of horrors rep- 


resented by the Holy Inquisition. 
Under this concept of the Inquisi- 
tion, which derived directly from 
the Vatican’s political viewpoint, 
the Church was an arm of the State 
and the State was an arm of the 
Church, with the Church dominant. 
It is this idea which is now gather- 
ing its modern harvest in Franco 
fascism in Spain. Against that con- 
cept, and all its derivatives, the 
Bill of Rights was passed. 

The Taylor appointment flies in 
the face of this basic American 
tradition and this fundamental 
American law. When we view the 
present national and international 
scene, the move has an even deeper 
significance. The second imperialist 
war has broken over a large part 
of the world, and the Pope and 
Roosevelt alike are intent upon 
spreading that war, and turning it 
into a “holy crusade” against the 
Soviet Union. In May, 1932, it will 
be recalled, Pope Pius XI issued an 
encyclical, Caritate Christi, openly 
calling for a united front of all 
imperialist states to overthrow the 
“phalanx of atheistic communists,” 
“the enemies of social order” by 
“all legitimate human means.” In 
that encyclical the Pope made a 
specific addition to include Jap- 
anese imperialism in the unity of 
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“Christian” nations against the 
Soviet Union. A multi-imperialist 
anti-Soviet front has become like- 
wise the conscious program of 
American finance capital, as voiced 
more and more strongly by the 
White House, as instanced by the 
“peace” mission of Sumner Welles 
—into which pattern the appoint- 
ment of Myron C. Taylor to the 
Vatican fits most aptly. Thus have 
kindred imperialistic aims made 
bedfellows of the Pope and the 
President of the United States. 

President Roosevelt resorts to 
this step after he has embarked on 
his war-and-hunger program and 
a campaign against American civil 
liberties reminiscent of the Alien 
and Sedition Laws and the worst 
days of A. Mitchell Palmer. 


The President makes such a 
move at the moment when he 
is seeking to whip up that “holy 
war” against the Soviet Union upon 
which the United States News and 
other Big Business papers have 
commented so generously, at the 
time when, in accordance with this 
war policy, he is scuttling the pub- 
lic health bill, cutting down on 
relief and leveling heavy blows at 
the rights of labor through the 
Department of Justice. 


The ambassador whom he has 
sent to advance such a hunger-and- 
war program has gone to a court, 
thus characterized by 80 leading 
American churchmen on April 1 
in a statement of protest to the 
President: “Recent events in Spain 
and Abyssinia would not seem to 
indicate any partiality toward de- 
mocracy on the part of the Vat- 
ican.” 
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That ambassador has gone to the 
Vatican, which, in the first encycli- 
cal of Pius XII, issued on October 
27, 1939, declared: 


“But there is yet another error 
no less pernicious to the well being 
of the nations and to the prosperity 
of that great human society which 
gathers together and embraces 
within its confines all races. It is 
the error contained in those ideas 
which do not hesitate to divorce 
civil authority from every kind of 
dependence upon the Supreme 
Being—first cause and absolute 
master of man and of society— 
and from every restraint of a 
higher law derived from God as 
from its first source.” (The New 
York Times, October 28, 1939.) 


Since the fundamental concept of 
the Vatican makes the Pope the 
representative of the Supreme Be- 
ing on earth, this statement re- 
affirms the dependence of “civil 
authority” on the appointed repre- 
sentatives of Rome. 

It was this statement which 
caused Comrade Browder in his 
November 13 address at Madison 
Square Garden, to declare: 


“We will always extend the hand 
of fellowship to our Catholic broth- 
ers. All the more necessary is it 
to point out, however, that the First 
Papal Encyclical of Pius XII con- 
tains a direct attack upon a funda- 
mental American principle, the 
separation of Church and State, 
which may have a seriously dele- 
terious effect upon American public 
life if it is followed up with prac- 
tical efforts and proposals.” (Social- 
ism, War, and America, p. 13, 
Workers Library Publishers, New 
York.) 
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The very representative whom 
the White House chooses is sym- 
bolic of the hunger-war purposes 
of the mission. Myron Taylor is an 
outstanding executive in the House 
of Morgan’s United States Steel 
Corporation, is a major agent of 
those “economic royalists” whom 
the President formerly condemned 
but with whom he now consorts. 
In the last World War, the United 
States Steel Corporation alone in- 
creased its assets one billion dol- 
lars out of the blood of America’s 
youth on Flanders Field and in 
the Argonne. The House of Morgan 
is the head and front of those 
sinister Wall Street forces which 
hope to fatten American imperial- 
ism still further by crushing the 
rights of the people at home and 
by involving the United States in 
the imperialist war abroad. 

When thus seen in the total pic- 
ture, this gesture against separation 
of Church and State, therefore, by 
an interesting historical logic, ac- 
companies the moves to smash 
labor’s civil rights and the Admin- 
istration’s efforts to plunge America 
into the war. The political perspec- 
tives of the Vatican are in accord 
with these White House-Wall Street 
policies. Through the mouth of 
Pius XII, through Osservatore Ro- 
mano, official Vatican organ, and 
through the Vatican radio, a cam- 
paign of incitement against the 
peace policy of the Soviet “Union 
has been carried on. The Papal 
politicians are openly conniving 
with British and American imperi- 
alism to bring about that “war for 
Christianity” to which Mr. Cham- 
berlain hypocritically referred, and 


which is belied by the crucifixion 
of Ireland and the torture of India. 
The Vatican has gone so far in its 
aid to British imperialism as to 
denounce the Irish Republican 
movement, through a series of pas- 
toral letters by Joseph Cardinal 
MacRory, primate of Ireland. This, 
it may be said, is in line with an 
almost unbroken stand by the 
Vatican for the continued submis- 
sion by the Irish people to British 
domination. 

These developments are of deep 
concern to all the peace-desiring 
people of America, especially to the 
masses of the American Catholics. 
While the Vatican works with 
Mr. Roosevelt to turn the inter- 
imperialist war into a war against 
the Soviet Union, with America 
dragged into the conflict, the Amer- 
ican masses, including the Catho- 
lics, want the United States to keep 
out of the war. Hundreds of thous- 
ands of these American Catholics, 
as members of unions affiliated with 
the Congress of Industrial Organ- 
izations, endorsed the pronounce- 
ment of the United Mine Workers’ 
Convention, stating: “We want no 
war or any part of it.” They also 
joined in supporting opposition to 
war loans to Mannerheim. In the 
American Federation of Labor, also, 
thousands of Catholic workers have 
expressed their determination not 
to permit American entry into the 
war,.a determination evidenced by 
A. F. of L. union participation in 
the April 6 Peace Day rallies. 

Criticism and condemnation of 
the Papacy as a political force is 
a chief road to the defense of the 
rights of Catholics to worship as 
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they see fit. For a Communist, in 
discussing the subject, the matter 
is quite clear. The Communists 
stand in the front ranks of those 
who fight for the religious and 
civil rights of the Catholic masses. 

In bourgeois-democratic coun- 
tries, Catholic spokesmen aplenty 
have also testified to the fact that 
the Papal political program, in 
general and at any specific time, 
is not connected inherently with 
the religious faith of Catholics. 

Conscious of the minority posi- 
tion of Catholics in the Protestant 
English-speaking world, the Catho- 
lic colony of Maryland in 1649 
broke with the Papal Church-State 
concept by declaring religious free- 
dom for all Trinitarian Christians 
—though it did not go so far as 
Roger Williams in asserting the 
right of Jews, Unitarians, and 
atheists to hold such tenets as they 
pleased. 

Ludwig Windhorst, leader of the 
Catholic Center Party in Germany, 
likewise reminded the Pope that in 
political affairs he would follow his 
own course without Vatican dic- 
tation. 

In the 1928 presidential campaign 
Alfred E. Smith also asserted that 
his faith as Catholic in no way 
bound him to the Vatican politi- 
cally. His statement at that time 
was approved by certain authorities 
of the Church in this country and 
is seemingly supported by the 
Catholic Encyclopedia. 

One hundred years before, Bishop 
John England of Charleston, South 
Carolina, had stated: 


“Let the Pope and Cardinals and 
all the powers of the Catholic world 


united make the least encroachment 
on that constitution, we will pro- 
tect it with our lives. Summon a 
General Council—let that council 
interfere in the mode of our elect- 
ing but an assistant to a turnkey 
of a prison—we deny its right; we 
reject its usurpation.” 


Despite the constant efforts of the 
hierarchy to use the religious faith 
of Catholics as a spring-board to 
support the political attempts of the 
Vatican at revival of the Church- 
State union, these statements of 
Catholics themselves indicate that 
the religious belief of the Catholic 
is in no way bound up with political 
allegiance to the Papacy. As a mat- 
ter of historical fact, it is precisely 
the rejection of the Vatican’s po- 
litical views which has safeguarded 
the religious rights of Catholics in 
this country. Thomas Jefferson, the 
determined opponent of Papal po- 
litical tenets, was by that very fact 
the foremost early champion of 
religious and civil rights for 
Catholics in America. 


Church-State Union in Practice 


The Vatican’s present pro-war 
and anti-people’s position, directly 
antagonistic to the interests of the 
American masses, including the ` 
Catholics, stems from the whole 
history of the Papacy as an eco- 
nomic and political power. That 
history, at least from the Middle 
Ages on, records the Vatican’s po- 
litical influence as always exercised 
in favor of the most reactionary 
social forces involved in any par- 
ticular crisis. Why has this been 
the case? Historically, the concept 
of the temporal power of the Vati- 
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can is based materially upon the 
far-flung properties in land and 
other forms of wealth which the 
Church gathered unto itself, through 
its exactions upon the “lower or- 
ders,” its rich benefices, and the 
wealth that was accumulated by the 
temporal manipulation of its ec- 
clesiastical favors. A monopoly of 
property was to be built up and 
maintained through a monopoly of 
religion dominating a monopoly of 
state power.* 

Thus, the very essence of the 
Vatican’s “reason for being” as a 
political power is predicated upon 
the theory of the Church-State and 
the State-Church. To sustain this 
two-fold idea, without which it 
would no longer be allowed elbow- 
room in the political field, the 
Papacy can find allies in any spe- 
cific period only in that class forced 
to meet the threat of progress by 
oppressing and retarding the pro- 
gressive forces in society. 

The idea of the Church-State was 
expressed in the claim to “temporal 
power,” which led to the establish- 
ment of the Papal States in Central 
Italy in the Middle Ages when the 
Papacy was at the height of its 
political strength. The State-Church 
lingered on in such backward coun- 
tries as Austria and Spain until the 
very recent past and has again been 
brought back to life in the latter 
country by the bloody regime of 
Franco. | 

For the workings of this system 
in the late Middle Ages, when it 


* This inter-relation of ecclesiastical property, 
state power, and religious monopoly under the 
feudal system is most clearly analyzed in Fred- 
erick Engels’ The Peasant War in Germany, 
International Publishers, New York. 
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was in full bloom, we can go 
through the pages of the Catholic 
historian, Ludwig von Pastor. His 
twenty-nine-volume History of the 
Popes Since the Middle Ages is of 
particular significance, since these 
tomes are the product of the final 
opening up of the Vatican archives 
to Pastor by Pope Leo XIII. That 
Pastor was himself a champion of 
the Church-State and State-Church 
idea is vividly exemplified by the 
dedication of his work to Francis 
Ferdinand, the Habsburg Archduke 
who represented the political deg- 
radation of the Austrian people. 
Let us take from his pages the 
case of Alexander VI (Rodrigo 
Borgia), the Pope most attacked by 
the Protestant Reformers for “the 
unrestrained sensuality” which the 
Catholic historian admits. It is this 
Pope who, by a Papal Bull in 1493, 
“conferred” upon Ferdinand and 
Isabella the New World. The theory 
upon which the Papacy could thus 
dispose of parts of the world was 
that society, the “divine State,” 
dominated by the Church, is in- 
vested with temporal as well as 
spiritual powers. 
The strange union of Church and 
State, which was then at its zenith 
and rotten ripe with decay, is seen 
in the fact that Alexander’s illegiti- 
mate son, Cesare Borgia, resigned 
his position as Cardinal and Arch- 
bishop of Valencia, to which his 
father had appointed him, in order 
to become Duke of Valentinois. 
Thus, Pope Alexander was able to 
build up his son as “‘Cesare Borgia 
of France, by the Grace of God 
Duke of Romagna and of Valencia 
and Urbino, Prince of Andria, Lord 
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of Piombino, Standard-bearer and 
General-in-Chief of the Church.” 

In like manner did Alexander use 
a Papal Bull to bring about the 
division of the Kingdom of Naples 
between France and Spain, utilizing 
ecclesiastical edicts for political 
ends. This state of affairs was quite 
usual in the period of the late 
Middle Ages and the Renaissance. 
Invading armies, covetous of ter- 
ritory or seizing the rich ecclesias- 
tical benefices, were preceded by an 
“artillery barrage” of Papal Bulls, 
threats of excommunication and 
interdicts. Political in content and 
beneficial to the entrenched classes 
in effect, these pronunciamentos 
were cloaked in religious garb. The 
whole business was personified by 
Alexander’s immediate successor 
but one, Julius II (1503-13), who 
went into the field at the head of 
his armies, booted and spurred. It 
is worth noting the almost naive 
manner in which Pastor, as an 
apologist for the Vatican, defends 
this military Pope: 


“Tt is, however, objected, that the 
Vicar of Christ should not be a 
warrior. This objection completely 
ignores the two-fold nature of the 
position created for the Papacy by 
its historical development. Ever 
since the eighth century the Popes, 
besides being Vicars of Christ, 
had also been temporal princes. 


As such they were compelled, 
when necessary, to defend their 
rights against attacks, and to 


make use of arms for the purpose.” 
(Vol. VI, p. 450.) 


Here, in a nutshell, is the founda- 
tion for the Vatican’s political ac- 
tivities, a viewpoint which still 
haunts the Papacy in 1940, with 


Vatican City as the center of its 
“temporal power.” The Vatican re- 
garded political differences with it 
as heresy. The way was paved for 
the “heresies” of the Reformation 
to become the expression of politi- 
cal and social revolt against rot- 
ting feudalism. _ 


The Vatican Against Progress 


The “argument” in behalf of the 
temporal power of the Popes is one 
that would cut the ground from 
under the plea of American Catho- 
lics for the right to worship as they 
see fit. The concept of temporal 
power for the head of the Roman 
Catholic Church involves a union 
of church and state which in turn 
was to arm the anti-Papal temporal 
rulers of such rising national states 
as England under Henry VIII and 
Elizabeth with the claim that they 
could set up exclusive state 
churches of their own. Thus the 
way was opened up for sending 
countless Catholics to the execu- 
tioner’s block and to institute an 
era of proscription of civil rights 
for Catholics. The resulting per- 
secution of Catholics was almost 
equal in brutality and extent to 
that which the political arm of the 
Church, allied with the ecclesias- 
tical arm of the feudal state, had 
unloosed against “heretics” in the 
later Middle Ages. The liberties 
accorded Catholics in America are 
based fundamentally on a complete 
negation of the temporal power of 
the Papacy or any State Church 
and the abuses that go with it. 

Mankind has gained tremen- 
dously from the ending of the union 
of Church and State wherever this 
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step has been taken. In every far- 
going forward movement of the 
masses, particularly in the working 
class movements, an essential fea- 
ture of all reform was the abolition 
of ecclesiastical state machinery. 
Thus, in regard to Latin America, 
a liberal bourgeois historian writes: 


“Another great obstacle to the 
development of a Latin American 
democracy was the opposition of 
the Roman Catholic church. In 
Latin America the church com- 
bined with the landed interests to 
oppose republican government and 
public education. At the very be- 
ginning of their independence all 
the states made the Roman Church 
the State Church. While the In- 
quisition was eliminated a few 
years afterward, its spirit remained 
alive in the republics. As soon as 
the liberals began to put into effect 
their ideas on popular education, 
suffrage, social and economic equal- 
ity, liberty of conscience and of 
the press, they were challenged by 
the church authorities.” (Dr. Sam- 
uel Guy Inman, Latin America—Its 
Place in World Life, p. 113, Willett, 
Clark and Co., New York, 1937.) 


Such opposition between the 
Church-State political aims of the 
Vatican and the rising Spanish- 
American democracies was drama- 
tized particularly in the career of 
the liberator of Mexico, the Indian, 
Benito Juarez. The absence of any 
reference to this struggle in the 
otherwise splendid film, Juarez, is 
undoubtedly due to the pressure of 
the Hollywood censorship, which 
prevents full and frank discussion 
of such historical episodes where 
the Papacy is involved. 

In Dr. Inman’s pages we read: 
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“Juarez was the first Spanish- 
American ruler to point out the 
impossibility of conducting a de- 
mocracy in the presence of a State 
Church that owned a large part of 
the real estate, conducted a con- 
siderable part of the banking, and 
controlled the thinking of most of 
the inhabitants of the country. In 
the midst of the leader’s struggles 
with the clericals he was suddenly 
confronted with the foreigners. But 
he was able to triumph even over 
the combined intervention of Na- 
poleon (III) and the Pope, ex- 
pressed in the person of Emperor 
Maximilian, whom the little Indian 
captured and shot in 1867.” (Ibid., 
p. 148.) 


The Great French Revolution put 
an end to the tyranny, not only 
of the First Estate, the nobility 
gathered around the kingship, but 
also of the Second Estate, the 
ecclesiastics allied with the feudal 
nobility against the “lower orders.” 
The ending of the backward feudal 
system, and the opening of the high 
road for the new higher social 
order could not have come about 
save by the separation of Church 
and State. 

This was strongly confirmed by 
the anti-clerical character of the 
Enlightenment period in France 
and elsewhere. Any attempt, there- 
fore, to annul or weaken the sepa- 
ration of Church and State means 
turning the clock of history back- 
ward. 

How clearly this is evidenced to- 
day in Spain, where the Vatican 
and Franco work hand in glove. 
There the misery and degradation 
of the Spanish people, in conse- 
quence of the defeat of the People’s 
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Front, is symbolized by the unholy 
wedding of the Church and State. 
The seizure of the land for the 
rotten Bourbon nobles is accompan- 
ied by the re-investment of the 
Church with riches, lands and the 
power of exploitation over the 
Spanish peasant. 

The Spanish Bishops, in their 
pastoral letter of 1937 supporting 
Franco, put forward the medieval 
declaration that Catholics are vested 
with an obligation to conduct 
armed rebellion against a Repub- 
lican form of government, since it 
brings about the severing of the 
Church-State union. This letter 
went so far as to condemn “the 
irresponsible autocracy of a parlia- 
ment.” It denounced in principle, 
not only the People’s Front Gov- 
ernment, but also the democratic 
institutions, the freedom of worship 
and separation of Church and 
State established by the Spanish 
Republican Constitution of 1931. 
The letter drew this biting com- 
ment from 150 leading Protestant 
churchmen in America: “It is hard 
to believe that this pastoral letter 
was written in the twentieth cen- 
tury.” (The New York Times, Oc- 
tober 3, 1937.) 

One of the great achievements of 
the Bolshevik Revolution, now per- 
manently embodied in the Stalinist 
Constitution of the Soviet Union, 
is the complete separation of 
Church and State. The fostered ig- 
norance, superstition and degrada- 
tion of the masses which ac- 
companied the union of the Ortho- 
dox Church and the tsarist state 
had become modern classic exam- 
ples of the fruits of such an in- 
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famous set-up. The separation of 
Church and State in the Soviet 
Union has been an inevitable ac- 
companiment of the socialist Revo- 
lution, with the quickening growth 
of literacy, culture, and general 
welfare among the masses. 

The battle which the Papacy put. 
up in the sixteenth century for the 
retention of feudalism continued to 
shape Vatican political policy down. 
to the present day. We have seen 
it asserting itself in the Great 
French Revolution. We behold it im 
the ensuing history of France, 
where the Vatican looked to a re- 
stored monarchy at each turn to 
resurrect its medieval privileges. It 
was only with the help of monar- 
chical French arms that the “tem- 
poral power” of the Papacy crushed 
the Roman Republic in 1849 and 
for twenty-one years kept the peo- 
ple of the Papal states in bondage. 
Not until 1870, with the collapse 
of Napoleon III, was the last French 
garrison withdrawn from the Eter- 
nal City. The people of the Papal 
states, left to themselves, promptly 
voted to be annexed to United 
Italy. 

In The Eighteenth Brumaire of 
Louis Bonaparte, Karl Marx has 
shown how the expedition to save 
the Papal “temporal power” was 
accompanied by the crushing of 
the peasants and workers within 
France. Under this “idée napoleon- 
ienne,” as Marx expressed it, “the 
Priest then appears as only the an- 
nointed bloodhound of the earthly 
police.” 

Down to the first decade of the 
twentieth century the battle con- 
tinued inside France for special 
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privileges for the Papacy, the prop- 
erties of the ecclesiastics, and their 
special school system. 

We see the Vatican’s reactionary 
influence continuing in the long 
retention of the darkest feudalistic 
survivals in Austria and Spain, 
= accompanied by Church-State un- 
ion. We see its fruits in the clerical 
fascism of those Austrian “Christian 
Socialists,” whose social demagogy 
Hitler was to study so carefully, 
as revealed in Mein Kampf, in 
order to lay the foundations for 
Nazism in Germany. We see this 
Vatican policy in our own day in 
the collusion of the Vatican with 
Franco fascism:and in the Papal 
blessings of Mussolini’s armies in 
their rape of Ethiopia. 

When capitalism had won its 
place and become supreme, the 
Vatican allied itself politically with 
the dominant capitalists against the 
workers and farmers. With the 
imperialist stage of capitalism, a 
similar alliance was formed with 
the imperialists and eventually with 
the most reactionary or the most 
aggressive of those war-makers and 
exploiters. 


The Papacy and Ireland 


This is seen most strikingly in 
the struggle for the independence 
of Ireland, where the weight of 
Papal influence has been thrown 
time and time again in favor of the 
British landlord-banker combina- 
tion, through the voice and activi- 
ties of the “Castle Bishops.” There, 
in order to aid the capitalists, the 
Vatican has suceeded in pushing 
the Irish masses into a landless 
peasantry, as near to feudal condi- 
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tions as could be established next 
door to British capitalism. 

The initial invasion of Ireland in 
1169 by the English king, Henry II, 
took place under the authority of 
a Bull issued earlier by an English- 
born Pope, Adrian IV.* The pre- 
text was that the English crown 
should spread Christianity among 
the sons of St. Patrick! Eight years 
later, the Dublin Synod of the 
Catholic Church set forth Henry’s 
right to sovereignity in Ireland 
and threatened excommunication to 
those who would oppose it. That 
synod also abolished the right of 
sanctuary—a well-established rule 
of the Church law for the protec- 
tion of criminals and political 
refugees in church buildings—in 
order to aid the British conquest. 

When, in 1319, the Irish joined 
with the Scots against the English, 
Pope John XXII ordered the ex- 
communication of all Irish fighting 
the British crown. 

Around the Battle of the Boyne 
—fought on July 1, 1690—much of 
Ireland’s traditions and internal 
divisions arise. It is an ironical 
fact, nonetheless, that the cause of 
William of Orange, supposedly the 
anti-Catholic cause, was financed in 
part by the Pope of that time, 
Innocent XI. When the news of the 
defeat of the Irish at the Boyne 

* There has been considerable dispute as to 
the authenticity of this Bull granted by Adrian IV 
(Nicholas Brakespeare, 1154-59). But most his- 
torians regard it as authentic, and it is in 
the entire spirit of the acts of the Papacy in 
support of the British conquest of Ireland. The 
history of Papal-Irish relations is well epitom- 
ized in the eloquent pamphlet, Labor, Nationality 
and Religion by James Connolly. It is also 
covered in part in Leopold von Ranke’s monu- 
mental History of the Popes, the first English 
translation of which was published in 1847, and 


in such volumes as The History of Ireland, by 
Stephen Gwyn, New York, 1923.) 
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reached Rome, the succeeding Pope, 
Alexander VIII, ordered a “Te 
Deum” for the Vatican-Orange 
victory. 

In the succeeding years—in the 
Revolution of 1798, in Robert Em- 
mett’s attempt at freeing Ireland a 
few years later, in the peasants’ 
move to refuse payment of rents 
as an answer to the Great Famine, 
in the rise of the Fenian Brother- 
hood—the Irish hierarchy de- 
nounced the efforts at freedom. 

The Irish Land League, which 
gave a mighty blow to Irish land- 
lordism, was denounced by Arch- 
bishop McCabe in September, 1879, 
and several times thereafter. In the 
midst of the fight of the Irish 
Catholic peasants against the bru- 
talities of landlordism, the Vatican 
on May 11, 1883, issued a Rescript 
condemning disaffection to the Eng- 
lish government. 

The entire course of collusion 
between the Vatican as an interna- 
tional political power and the Brit- 
ish crown is dramatized in the case 
of Robert Emmett. As James Con- 
nolly, the great Marxist and com- 
mander of the Easter Rising, says: 


“Every year the members of the 
Irish race scattered throughout the 
earth celebrate the memory of 
Robert Emmett, and cherish him in 
their hearts as the highest ideal of 
patriot and martyr; but on the 
oceasion of his martyrdom the 
Catholic Archbishops of Dublin and 
Armagh presented an address to the 
Lord Lieutenant, representative of 
the British Government in Ireland, 
denouncing Emmett in the strong- 
est possible terms.” (James Con- 
nolly, Foreword to Labor, National- 
ity and Religion, Dublin, 1935.) 
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It is little wonder, then, that we 
see the Catholic hierarchy in Ire- 
land in 1940 again opposing efforts 
at Irish independence and unity. 

The condemnation by the Irish 
hierarchy of revolutionary move- 
ments for the emancipation of 
Ireland has frequently expressed it- 
self in denunciation of the “meth- 
ods” employed by the revolutionary 
forces. It is significant, however, 
as Stephen Gwyn points out in his 
History of Ireland, that the hier- 
archy remained silent about the 
methods of violence when employed 
for their benefit, against the Angli- 
can Established Church, but re- 
vived their condemnations as soon 
as the victory over the Established 
Church had been won. 


The Popes and the 
Socialist Movement 


In the course of the gigantic 
struggles since the Middle Ages for 
the advance of capitalism and then 
of socialism, the Catholic masses 
have been drawn by the millions 
into the battle on the side of prog- 
ress. The Vatican has been com- 
pelled to reckon with these progres- 
sive tendencies within the ranks of 
its spiritual followers. It has done 
so, in practically each instance, in 
order to curb and combat the ris- 
ing movement and thus safeguard 
as far as possible Rome’s continued 
efforts for State-Church union and 
the rule of reactionary classes. 

It was only one hundred years 
after the Great French Revolution 
that the Papacy publicly renounced 
its steady policy to incite a return 
of the monarchy in France. This 
turn was made through the cele- 
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brated “Letter to the Archbishops, 
the Bishops, the Clergy and all the 
Catholics of France” of Pope Leo 
XIII in 1892. 


But this armistice was signed 
with bourgeois democracy because 
a new progressive “specter” had 
appeared on the international hor- 
izon and had proved that it was 
a factor to be reckoned with—the 
international workingmen’s move- 
ment under the guidance of Marx- 
ism. | 

Fourteen years before—in 1878 
—the newly-crowned Pope had 
sought to smash the rising revolu- 
tionary workers’ movement by a 
flat denunciation of its “errors.” 
The encyclical Quod Apostoloci 
Muneris (issued December 28, 1878) 
had denounced “Socialists, Com- 
munists and Nihilists” as agitators 
seeking to destroy the social order. 
But by the beginning of the ’nine- 
ties the Socialist movement had be- 
come a far-reaching force in many 
European countries. The efforts of 
the workers to organize in unions 
and to seek independent political 
expression had begun to ring 
through the world. In 1886 the 
great eight-hour day movement þe- 
gan in the United States, and 1890 
was to witness the spread of this 
movement into the celebration of 
International May Day. In Catholic 
countries, such as Austria and Bel- 
gium, the working people turned 
out by the thousands under the 
red flag of the international work- 
ing class. 

It was in this atmosphere and 
against this background that Leo 
XIII (1878-1903) issued his famous 
encyclical Rerum Novarum, on the 
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“Condition of the Working Classes” 
(May 15, 1891). This utterance has 
been much used in the United 
States to give the impression that 
the Vatican has favored the forma- 
tion of trade unions, and contains 
the oft-quoted words, “A small 
number of rich men have been able 
to lay upon the masses of the poor 
a yoke little better than slavery 
itself.” 

Examination of the encyclical 
will show, however, that its cham- 
pionship of ‘‘workingmen’s associa- 
tions” is greatly tempered by its 
complacency toward “mixed unions 
of working men and employers,” 
a device which would split the 
workers’ movement and lead them 
into class-collaboration betrayals of 
their interests. Moreover, the ency- 
clical makes a direct thrust at the 
unity of the working people, in 
trade unions and political move- 
ments, through its emphasis on the 
urgency of “Christian unions.” 
Wherever the hierarchy feels strong 
enough to arrange the setting up of 
such organizations, it has done so 
at the expense of that solidarity 
which is the chief weapon of the 
working people. When examined 
carefully, this argument for “Chris- 
tian unions” works toward that 
domination of civil life by the 
Vatican political apparatus which 
brings about union of Church and 
State and leads to the clerical fas- 
cism of the Austrian “Christian 
Socialists” and of Franco. 

The purpose of the encyclical is 
revealed in its condemnation of 
socialism and communism, which 
Leo XIII declared were “so clearly 
futile for all practical purposes.” 
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Less than half a century later, the 
Soviet Union had so overwhelm- 
ingly demonstrated the “practic- 
ability” of socialism, in its triumph 
on one-sixth of the globe, that 
Pius XI (1922-39) was compelled 
to switch his condemnation to 
“Atheistic Communism,” in the en- 
cyclical popularly known by that 
name, thus laying the basis for 
that “holy war” of the imperialists 
against the Soviet Union for which 
Wall Street and the White House 
long so intensely. 

Leo XIII goes on to condemn 
communism as “emphatically un- 
just” and as a view which “must 
be utterly rejected” because it de- 
nies “the natural right” of private 
property. Thus, while stating that 
“it is shameful and inhuman to 
treat men as chattels to make 
money by,” the Pope stops the 
workers in so far as he can from 
smashing the system under which 
this “shameful and inhuman treat- 
ment” is continued. He defends 
with the bourgeois doctrine of 
the “natural right” of private 
property the huge properties of the 
Morgans, Rockefellers and other 
finance capitalists and “forbids” the 
workers from taking the only step 
which would free them of the 
incubus of monopoly and exploita- 
tion. 

This union of the Papacy with 
the finance capitalists was drama- 
tized in 1913 when Pius X (1903- 
14) referred publicly to the elder 
J. P. Morgan as “a great and good 
man” on the death of that corrupt 
despoiler of the homes of millions 
of the American people. (Cf. Gus- 
tavus Myers, History of Great 
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American Fortunes, p. 634, Mod- 
ern Library, New York, 1936.) 

Pius X further emphasized the 
determination of the Papacy to pre- 
vent the working people from 
achieving the triumph of their 
cause through socialism by his con- 
demnation of Le Sillon (The Fur- 
row) in 1910. This movement of 
young French Catholic intellectuals 
was a vague attempt to link Catho- 
lics to some sort of a socialist ten- 
dency. Le Sillon contended that it 
was essential to rid mankind of 
three forms of oppression—politi- 
cal, economic and intellecual. 

For that purpose it proposed 
three “emancipations,” as follows: 


“First, political emancipation: the 
people are today in subjection to 
an authority distinct from them- 
selves, and they must be freed. 
Second, economic emancipation: the 
people are today dependent upon 
employers who possess the instru- 
ments of their work, and who ex- 
ploit, oppress and debase them; the 
yoke must be shaken off. Third, 
intellectual emancipation: the peo- 
ple are dominated by a caste called 
the ruling class, whose intellectual 
development enables it to exercise 
undue influence; this bondage too 
must be broken. This triple eman- 
cipation is also a leveling process, 
and will establish equality as well 
as liberty.” (Parker Thomas Moon, 
The Labor Problem and the Sociat 
Catholic Movement in France, pp. 
375-82, New York, 1921.) 


A chief point in the condemna- 
tion of this organization by Pius X 
was its doctrine of popular sover- 
eignity, held by the Pope to be 
“fallacious.” Le Sillon made “the 


people the source of all govern- 
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mental authority.” 
that Catholic doctrine regarded 
“God as the source of all power.” 
When it is recalled that God, under 
this view, is expressed through the 
Vatican (the Pope being “the Vicar 
of Christ on earth”), it is apparent 
that this Papal statement continues 
the emphasis on the union of 
Church and State, under the dom- 
inance of the Church, to which the 
Vatican returns at every stage of 
history. 

This condemnation was a repeti- 
tion in part of the Syllabus of 
Errors, issued by Pius IX (1846-78) 
under which he condemned separa- 
tion of Church and State and other 
fundamentals of the American Re- 
public and other modern bourgeois 
democracies. This Syllabus, in fact, 
is such a violent and brazen throw- 
back to the Middle Ages that 
many American spokesmen of the 
hierarchy have endeavored to ob- 
scure its meaning and to play down 
its significance. But the Papacy 
itself, through Leo XIII and other 
voices, has acknowledged this pro- 
nouncement of December 8, 1864, 
to be a basic concept of the 
Vatican. 

In this document Pius claimed 
for the Church control of all cul- 
ture and science and of the entire 
educational system. He rejected 
liberty of faith, conscience, and 
worship for other creeds. He 
claimed the complete independence 
of the Church from State control. 
reaffirmed the temporal power of 
the Popes, and finally made this 
amazing declaration: “The Pope 
neither can nor ought to be recon- 
ciled with progress, liberalism and 


Pius declared | 


modern civilization.” (Syllabus com- 
prectens praecipuos nostrae aetatis 
errores, issued by Pius IX, together 
with the encyclical Quanta cura, in 
1864.) 

This was merely a re-assertion, 
against the rising bourgeois liberal 
movements of that time, of the 
feudalistic basis of the Vatican’s 
view of the modern world. 

It is not surprising that, when 
the growth of the Soviet Union 
brings hope and assurance to the 
workers of the world that they can 
abolish the decaying capitalist sys- 
tem, the Vatican now seeks to 
marshal all imperialist forces into. 
a war against the socialist repub- 
lics. Just as it sought to war on 
rising capitalism for the preserva- 
tion of dying feudalism, so does it 
now ally itself with the most re- 
actionary elements to war on social- 
ism for the preservation of decay- 
ing capitalism. 

The Vatican’s nauseous apologia 
for the attempts of the “honest” 
rich is designed to subject the 
workers to the exploitation repre- 
sented by these very rich. The 
counsel that there will always 
be rich and poor—clearly exploded 
today by the existence of the 
Soviet Union—is designed to spread 
defeatism among the workers as 
to the possibilities of throwing off 
the oppression of the monopolists. 

It is quite in accord with its 
entire history of opposition to the 
emancipation of the working classes 
that the Vatican can be found to- 
day, at every turn of events, aid- 
ing and abetting the imperialist 
powers against the Soviet Union. 

From its very birth the interna- 
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tional working class movement for 
socialism found itself opposed by 
the reactionary forces rallied by the 
Vatican. In every country, the press 
and pulpit dominated by the 
Papacy carried on a bitter cam- 
paign against the hopes and aspira- 
tions of the workers—expressed 
through the socialist movement— 
for an end of monopoly and its 
attendant evils of unemployment 
and war. 

The Vatican gave the impetus to 
the assault on the socialist move- 
ment through its open and sweep- 
ing denuncations of such move- 
ments, from the encyclicals of 
Leo XIII to those of Pius XII. In 
addition, the Papacy has persist- 
ently sought to cultivate among the 
workers a spirit of submission to 
capitalism, as earlier it cultivated 
among the masses submission to 
feudalistic abuses. This is best seen 
in the constant theme song of the 
encyclicals that “there were always 
rich and poor and always will be.” 

This is illustrated afresh in the 
encyclical of Pius XII, issued on 
November 11, 1939, to the Ameri- 
can hierarchy. In this utterance, the 
Pope says: 


“The history of the ages teaches 
that there were always rich and 
poor; that it will always be so we 
may gather from the unchanging 
tenor of human destinies. Worthy of 
honor are the poor, who fear God 
because theirs is the Kingdom of 
Heaven and because they readily 
abound in spiritual graces. But the 
rich, if they are upright and hon- 
est, are God’s dispensers and pro- 
viders of this world’s goods.” 


In the United States, where the 
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very foundation stone of the Re- 
public was secularization of civil 
life, the Vatican and its representa- 
tives moved more circumspectly 
than in the case of the “eldest 
daughter of the Church,” as France 
was long called in Papal phrase- 
ology. 

The example of the colony of 
Maryland which established re- 
ligious liberty at least for all Chris- 
tians who believed in the Trinity, 
regardless of sect, modified the 
viewpoint of the Catholic masses. 
The early Irish immigrants, because 
of their hatred of the British 
Empire, threw themselves whole- 
heartedly into the revolutionary 
struggle even though its chief 
spokesman, Jefferson, was a cham- 
pion of secularization. 

The Irish Bishops, it is true, tried 
to hurl the thunderbolts of ana- 
thema from across the Atlantic at 
all those who fought against the 
British crown in the American 
Revolution. But the Irish were in 
a new country now, and did not 
heed these interdictions. 

Further than that, the Irish 
Catholics, who were the over- 
whelming majority in the early 
Catholic immigrations, placed them- 
selves under the banner of the 
Jeffersonians. It was the political 
army of the “atheist” Jefferson 
which protected them against the 
Alien and Sedition Laws and other 
excesses of the “native Americans” 
against them. 

In this unfavorable atmosphere 
to the union of Church and State, 
the hierarchy in the early stages 
moved with care. Even in the 


eighties, James Cardinal Gibbons 
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took a comparatively progressive 


stand in “sanctioning” the Knights 
of Labor. 

When the American Republic was 
torn by internal enemies, however, 
the Vatican could not forbear to at- 
tempt to strike a blow at this de- 
mocracy. In the titanic battle be- 
tween slavocracy and the United 
States under Lincoln, Pius IX was 
the first foreign potentate to “rec- 
ognize” the treasonable Confeder- 
acy. It is something more than an 
accident that Karl Marx and Fred- 
erick Engels were calling upon the 
British working men to prevent 
British intervention on the side of 
the South, while the Papacy was 
giving the slavocracy aid and com- 
fort at the behest of the most be- 
nighted and greedy forces in Eng- 
land. 

It is also something more than an 
accident that the American Govern- 
ment, still under the guiding spirit 
of Lincoln, threw down the gaunt- 
let to Napoleon III and the Pope 
in favor of Juarez and his struggle 
for democracy and the separation 
of Church and State in Mexico. 


The American Hierarchy Against 
the Workers 


As the vital capitalism of Amer- 
ica entered into its imperialist 
stage, the Catholic hierarchy 
emerged as a more powerful force 
in the American scene. For this 
there were two major reasons: (1) 
The favorable opinion formed 
among Big Business circles of the 
hierarchy as a “conservatizing” in- 
fluence, as was admitted by the late 
Cardinal Mundelein in his famous 
declaration of January, 1938.* (2) 


American wealth was making the 
Church richer in this country, and 
this enhanced the importance of the 
American branch, as Catholic in- 
fluence in certain European coun- 
tries declined. 

Within the ranks of the clergy 
and even of the hierarchy itself, 
two contrary tendencies were pro- 
duced by this. One was the “Amer- 
icanism” movement, supported by 
no less a public figure than Arch- 
bishop John Ireland of St. Paul. 
This tendency to dissociate the 
American Catholic Church from 
the international Vatican policies 
caused concern in Rome, was 
frowned upon by the Papacy and 
probably cost Archbishop Ireland 
the loss of the Cardinal’s hat. 

For a moment, this tendency 
seemed to threaten the Vatican 
with a movement similar to that 
which produced Gallicanism in 
France. However, the contrary de- 
velopment—to come forward more 
boldly with the State-Church union 
idea in one form or another and to 
dictate more and more to the civil 
authorities—gained supremacy in 
the hierarchy. 

Thus, William Cardinal O’Connell 
of Boston took up the cudgels for 
the textile mill owners in his bitter 
opposition to the urgently needed 
Child Labor Amendment. He was 
more influential among the higher 


* On January 2, 1938, in an address before 
the fee pesa Union of the Holy Name 
Society in Chicago, Cardinal Mundelein stated: 
"The trouble with us in the past has been that 
we were too often allied or drawn up into an 
alliance with the wrong side. Selfish employers 
of labor have flattered the Church by calling 
it the great conservative force, and then called 
upon it to act as a police force while they 
paid but a pittance of a wage to those who 
worked for them. I hope that day has gone by. 
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clergy than such liberals among the 
Catholics as Dr. John A. Ryan. In 
New York State in particular, the 
representatives of the hierarchy 
went to bat for the Liberty League 
in defense of child slavery. 

When the Spanish people were 
engaged in a life-and-death strug- 
gle, with the armies of the fascist 
Franco and the invaders, the Cath- 
olic hierarchy in America carried 
on such a pressing campaign in aid 
of the rotten Bourbon nobility and 
Juan March, the Spanish Morgan, 
as to be a disgrace to democracy. It 
paralleled the championship by the 
Vatican of the putrid, corrupt 
French monarchy and French epis- 
copate at the time of the Great 
Revolution. 


It is significant that every priest | 


who came to these shores, to speak 
for the Spanish people (even from 
the Catholic Basques), was accused 
of being “unfrocked.” At the same 
time, the Catholic hierarchy was 
not disposed to unfrock the anti- 
Semitic, fascist Father Coughlin, 
although a number of Catholic 
voices have been raised against him. 

Coughlin has used a Catholic 
pulpit—the Shrine of the Little 
Flower at Royal Oak, Michigan— 
for the purpose of inciting the most 
degraded, un-American, anti-Se- 
mitic attacks. The fruit of his 
fascist utterances has been mani- 
fested in the stabbing of members 
of the Jewish race in the streets of 
New York, and is now revealed 
dramatically in the trial of the 
Christian Fronters for preparing to 
dynamite the offices of the Daily 
Worker and the Brooklyn Navy 
Yard, and carry on terroristic acts 


against the Government. The fascist 
priest has organized efforts to 
smash the C.I.O. unions in the auto- 
mobile industry. And yet, the hier- 
archy permits him to preach freely 
his fascist doctrines under cover of 
“religion.” 

Charges have also been brought 
to the attention of the Federal 
authorities by John L. Spivak of 
gross violation of Federal laws and 
outright racketeering by Coughlin. 
But the Federal authorities do not 
move a finger in the matter. It is 
pertinent to ask, in view of this 
peculiar immunity which the fascist 
priest enjoys: Is this part of the 
price paid in our domestic life for 
the Taylor mission? 


Communist Solidarity With the 
Catholic Masses 


What can we Communists do, in 
the midst of such a scene, to bring 
the Catholic masses closer to their 
non-Catholic fellow-workers in the 
war against poverty at home and in 
opposition to America’s involve- 
ment in war abroad? 

There is no doubt that a great 
tug-of-war is going on among 
American Catholics, as described by 
George Seldes in The Catholic 
Crisis. This inner struggle is even 
more deeply rooted than Seldes 
suggests. 

The masses of American Catho- 
lics will be injured as deeply by the 
slaughter of their sons for the 
profits and power of American im- 
perialism as any other group in 
America. M-Day will not only en- 
tail the regimentation and militari- 
zation of all labor, but it will open 
the road for that fascism which in 
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America would particularly attack 
the Catholic masses as the largest 
minority group. And yet, the Vati- 
can and the Catholic hierarchy as a 
whole are committed to a policy 
designed to promote the Wall Street 
war-hunger program at home and 
to plunge America into a “holy 
war” across the seas. 

We Communists can proceed to 
resolve this contradiction with the 
following moves, among others: 

First, we can redouble our efforts 
to weld all American workers, 
whether Catholic, Protestant, Jew- 
ish or athiest, into a strong trade 
union movement. All union groups 
will profit by joint activities for 
their common cause. The influence 
of the trade unions on civil affairs 
is a secularizing one. The American 
labor movement has been a leading 
champion of the free public school 
system, despite the large portion of 
Catholic trade unionists. 

In this connection, we should pa- 
tiently explain to our Catholic 
fellow-workers, wherever the hier- 
archy attempts to interfere in trade 
union affairs, that the injecting of 
the issue of religion into the trade 
unions will hopelessly split the 
solidarity of the workers. It will be 
particularly harmful to the Catho- 
lics, who are a minority in America. 
The Big Business interests, which 
oppose the workers, do not allow 
religion to interefere with their 
unity against the working people. 
Morgan the Episcopalian, Ford the 
non-believer, and Raskob the Cath- 
olic, all join hands in exploitation 
of the mass of the people. 

Secondly, we can intensify our 
activities towards welding all the 
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common people, farmers, workers, 
and middle classes into a powerful 
anti-imperialist peace movement. 
We can explain to our Catholic 
fellow-citizens how vital peace is to 
their welfare in this country. Impe- 
rialist war will unloose Ku Klux 
fascism upon America. Those repre- 
sentatives of the hierarchy who 
dream of clerical fascism, accord- 
ing to the pattern worked out by 
the Vatican in Spain, are bitterly 
deluding those who listen to them. 
Clerical fascism in Austria, 
which destroyed the free trade 
unions with guns in the Vienna 
massacre, was itself crushed by the 
guns of Hitler fascism. Fascist ten- 
dencies will express themselves 
Similarly in America, as we can 
judge from the revived Ku Klux 
Klan, in the persecution of the 
Catholic masses. Further, we can 
explain how the continued maneu- 
verings of the Vatican for the 
Church-State union and for a “holy 
war” give an excuse to the Ku 
Klux Klan elements to call for per- 
secution of the Catholic masses. 
American thought is decidedly 
anti-Papal. It has not expressed it- 
self vigorously on this matter be- 
cause of the concept of “tolerance” 
which Jeffersonianism has stamped 
on American life. Overt acts on the 
part of the Vatican and its repre- 
sentatives will arouse this anti- 
Papal tendency. This might result 
in extreme antagonism to the civil 
rights of the Catholic masses. 
Thirdly, we can expand the cam- 
paign for civil liberties and the Bill 
of Rights, specifically drawing in 
wider and wider groups and more 
individuals into the battle for the 
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rights of the Communists and trade 
unions. We can point out how 
wise were those few Catholic news- 
papers (as formerly the New World 
in Chicago) and those few Catholic 
leaders who opposed the Dies Com- 
mittee and the Little Dies bills in 
the various states. By taking this 
stand, they were not only defending 
civil rights in general. They were 
definitely protecting the civil and 
religious liberties of the Catholic 
people. Thousands of Catholics are 
put in peril by the so-called anti- 
alien bills, even as the Irish immi- 
grants were in Jefferson’s time. 

Fourthly, we can increase our 
cooperation with Catholic masses 
by stressing the question of a unit- 
ed, independent Ireland. By atten- 
tion on this issue, hundreds of 
thousands of American Catholics 
can come more vividly to under- 
stand the present international 
scene. This issue has great political 
importance, since Ireland is still a 
key position of British imperial- 
ism. Undermining British imperial- 
ism in Ireland would be a huge 
contribution to the general under- 
mining of imperialism throughout 
the world. 

Fifthly, we can carry forward a 
wider and more graphic campaign 
of education on the value and ur- 
gency of socialism to the American 
people. We can show that in the 
present battles against monopoly 
and the warmongers, it will be 
possible to achieve decisive victory 
over the monopolists and war- 
makers only through attaining 
socialism in America. We can raise 
with our Catholic fellows the ques- 
tions of bread, peace, and freedom, 
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which are involved in the winning 
of socialism. We can also more 
vividly explain the Stalinist Con- 
stitution of the Soviet Union, its 
guarantees of employment, leisure, 
education and also of the right to 


worship. / 
We have at hand today that mag- 
nificent exhibit of triumphant 


socialism in the Soviet Union which 
the champions of socialism did not 
have thirty years ago. 

Sixthly, we can on appropriate 
occasions get out special literature 
for our Catholic fellow-workers, 
discussing in a friendly way the 
questions of war and peace and of 
Church and State, and bringing 
these questions home to their own 
firesides. We can discuss these 
issues in terms of Son John and 
Daughter Mary, of whether Johnny 
is to get his gun again and be made 
a mangled stump of bleeding flesh 
in No Man’s Land for the greater 
glory of Wall Street, of whether 


Mary is to have her life shattered 


by the terrors of war and the pangs 
of hunger for herself and her future 
children. 

Finally, we can perfect our un- 
derstanding of Marxist-Leninist 
theory, in order to be able to inter- 
pret more clearly the vital issues 
facing the masses, as well as the 
principles of scientific socialism on 
the question of the right to worship 
and on its opposition to any union 
of Church and State. 

In this connection, we can devote 
ourselves to a close study of the 
Marxist-Leninist classics, and make 
use of such splendid contributions 
as Comrade Browder’s Communism 
and Religion. 
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There are 20,000,000 Catholics in 
America, the vast majority of whom 
can be won to a program of bread, 
peace, freedom and eventually to a 
championship of socialism. 

One of the chief measures for the 
salvation of the Catholic masses 
from war and hunger is the recall 
of the representative of the real 
“Murder, Inc.” the United States 
Steel Corporation, from his am- 
bassadorship at Vatican City. 

The Vatican—as is evidenced by 
the enclyclical of 1932, by the con- 
stant attacks on the Soviet Union 
from the Vatican, by its constant 
incitement to a “holy war’—would 
bring all the imperialist powers to- 
gether in one common front against 
the Land of Socialism. The policy 
of the Papacy is to revive the anti- 
Comintern Pact on a wider basis. 
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At the same time, it would bring the 
American state under the domi- 
nance of the Church, in the course 
of such a “crusade” against “athe- 
istic communism.” This common 
front of the imperialists is also the 
cherished ambition of Wall Street, 
more and more openly expressed 
by the White House. The menace in 
this barbarous campaign has to be 
brought vividly to the attention of 
the American people, to the end 
that they insist vigorously and 
effectively that the Taylor mission 
be recalled. 

Let the American common people, 
including American Catholics, re- 
assert their defense of the funda- 
mental Jeffersonian principles 
which are basic to the life of real 
American democracy. 


